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Abstract

This article investigates financial activities that occur in a society that
adheres to an Islamic perspective (prophetic values). The method
employed was a library research study that collected data, conducted
analysis, compiled presentations and drew conclusions. Arisan
activities are able to help improve individual welfare. However, in
their implementation, many are not in accordance with the guidance
of Islamic law. In addition, financial activities in the community, both
taking on debt from financial institutions and non-formal
organizations, can also lead to moral hazard. Therefore, every
individual must be aware of the hazards or threats posed by these

activities.
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Introduction

Islam is a comprehensive and universal religion that guides and regulates all aspects of human
life, including social, cultural, political, security, economic, and religious (Ali & Malihah,
2020). At the societal level, religion is a guideline for living a good and conflict-free life. If a
conflict has already occurred, then the principles in this religion, especially the behavior
exemplified by the Prophet Muhammad SAW, will become a guideline for resolving the
conflict. In addition, muamalah (relationship between humans) activities must be under Islamic
teachings regulated in the holy Al-Quran and Hadith, namely avoiding deviant acts and crimes
that affect economic life and human relations, such as masyir (gambling), gharar (the goods
traded is unclear), and riba (usury) (Adnan, 2022). Humans were created on earth to become
caliphs. Still, even though humans have full authority as caliphs on earth to carry out
managerial processes, on the other hand, humans cannot be separated from their primary goals,
namely to believe in, serve and worship Allah SWT (Aprilia & Munifah, 2022). Humans were
created on earth to become caliphs and to run all their businesses, etc. Muslims are the largest
religious group in the world (Fontain, Ahmad, & Oziev, 2020). Indonesia is a country where
the majority of the population is Muslim, with 237.53 million people as of 31 December 2021
(Bayu, 2022). From these data, the majority of Indonesia's population should follow the
teachings exemplified by the Prophet Muhammad SAW in all aspects of life without exception
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including in financial matters, both personal management, human-to-human transactions,
business transactions and regulation of financial institutions. Finance has always been a very
sensitive matter for everyone because it involves assets owned by everyone. In society, it is
known that there are many applications of peer-to-peer (non-formal) finance, such as personal
debt (including lending capital), arisan, management of social funds in the community, and
finance institutions. In this case, Islam does not only provide moral and theoretical guidelines
for building an economic system but also presents a suitable methodology for implementing
these guidelines with the legitimacy of the method and also with legitimate goals based on
clear ethical considerations and being able to provide a comprehensive explanation on the
structure of the social order (Satar & Kadir, 2022).

So far, scientific research that discusses the Prophetic has been widely discussed from
the perspective of certain religions and specific schools, such as biblical studies related to
academics (Shiloni, 2019), law (Herman, 2018), (Cheema, 2020), disability art (Stahl, 2019),
and many other fields such as (Reichmuth, 2017), (Hoyt, 2019), (Knight, 2015), (Bock, 2016).
This research scrutinizes how Islamic values are applied in several fields of finance based on
the Al-Quran and Hadith based on prior related studies. This research does not review all
financial activities related to prophetic such as investment and the like. However, it focuses
more on financial activities in a society that adheres to an Islamic perspective (prophetic
values) especially concerning arisan. This article contributes practically to interpreting the
activity of arisan (rotating savings and credit association) in an Islamic context. This research
is crucial in providing an understanding of the extent to which ROSCA or arisan activities align
with the principles of Islamic economics. It aims to offer further insights into the economic
impact and ethics of such activities within the context of Islamic finance.

Literature Review and Hypotheses

Arisan

In foreign terms, arisan is often called ROSCA or Rotating Saving and Credit Associations
(Besley, Coate, & Loury, 1993) and Money Go round (Ardener, 2014). Since a long time ago,
arisan has been popular among various generations in Indonesia, especially among women
(Cahyandari, 2014). Arisan is a community tradition that helps each other and fosters
hospitality to meet needs (Rahmawati & Istianah, 2022). Arisan is an activity to organize and
fill free time as well as other positive activities such as social activities and financial activities
such as saving (Novita, Lubis, & Srimulatsih, 2018). By participating in arisan, they can get
used to learning to save and manage their finances (Novita, Lubis, & Srimulatsih, 2018). For
the smooth running of the arisan activities, each member must maintain a commitment to
remain obligated to deposit after winning. This may seem problematic because members often
do not have the opportunity to borrow conventional credit. After all, they do not make loan
payments (Besley, Coate, & Loury, 1993). Another opinion regarding the definition of arisan
(Sah & Fauziah, Muamalah Jurisprudence Analysis of the Exchange of Arisan Lottery
Numbers, 2021) is an activity carried out by several people by handing over a certain amount
of assets in the form of debts that are carried out periodically. This arisan activity has become
a lifestyle for the Indonesian people (Abdullah, 2016). Until now, there has been a lot of
research that reviews arisan, which is linked to several perspectives and scientific disciplines
in Indonesia, such as arisan seen legally (Dewi, Dewi, & Widyatama, 2021), (Puspita &
Gunadi, 2019), (Pinem, Adnyani, & Setianto, 2022), online arisan from a religious perspective
(Ramadhita & Khoiriyah, 2020), arisan is also studied in various parts of the world, such as
research written by (Besley, Coate, & Loury, 1993), (Valez-1, 1982), (Anderson & Baland,
2002). People who join ROSCA usually periodically pay their membership fees individually.
However, sometimes friends share the fee when several couples join together (Ardener, 2014).
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Moral hazard is usually defined as excessive spending to benefit from insurance (Marshall,
1976).

Moral Hazard of Financial Institutions

Fundamentally, humans are individuals with unlimited desires; as explained in the hierarchy
of needs theory, human desires that must be fulfilled include physiological support, a sense of
security, self-acceptance, self-confidence, and self-actualization (Dillahi & Pratama, 2022). In
everyday life, debt has become a choice in people's financial behavior. Most take debt to meet
their daily needs (Shohib, 2015). Debt arrangements are commonplace, although debt
encourages excessive risk (Hebert, 2018). Moral hazard can occur in all aspects, especially in
banking and non-bank financial institutions. Financial institution moral hazard arises when
financial institutions are not careful in selecting funding members (Agustianto & Alfalfa, 2021)

Philosophies of Islamic Financial System
The following is the philosophy of the Islamic financial system (Muhammad & Ximei, 2020):

1. Prohibition of Riba
Riba is one of the tools used for the worst human exploitation (Abdullahi, 2021). The
prohibition of usury originates in the Al-Quran and the Hadith of the Prophet
Muhammad SAW. Therefore, the scholars stipulate a strict and explicit prohibition of
usury because usury contains elements of exploitation that are detrimental to other
parties (Budiantoro, Sasmita, & Widiastuti, 2018)

2. Consumers
The main goal of consumers is to plan in advance what they want to buy, store and
maintain. As without plans and goals, consumers often adhere to the principles of halal
and haram (Musafar & Borham, 2013).

3. Poverty Alleviation
Empirical evidence indicates that socio-economic tools such as waqf, zakat are not only
used to combat economic poverty in Islamic countries but also contribute to the overall
achievement of sustainable development goals (Bello & Haneef, 2022)

4. Halal Business Activities
Looking at the current state of the market in the context of the Muslim majority and
minority and the digital space, it can be observed that various products are positioned
for Islamic and halal products for Muslim consumers, such as clothing, resorts, grocery
stores, communities, Hajj packages, home decorations, CDs and MP3s, Sermons, pop
music, toys, lifestyle magazines, and TV and radio stations (Sandikci, 2021).

5. Gambling (Masyir)
Gambling (Masyir) is strictly prohibited in the holy Al-Quran. However, in reality,
gambling activities have occurred from time to time, even in simple to complex forms
(Hilyatin, 2021)

6. Uncertainty (Gharar)
Gharar is the uncertainty of traded goods. Functionally, gharar can be interpreted that
neither the buyer nor the seller has certainty about the goods to be traded in terms of
quality, quantity, price, and delivery time. So that this can bring losses to both parties
(Munir & Nuriana, 2022).

7. Risk Sharing
Profits or losses from future economic activities are shared between the providers and
users of the resources in proportions agreed upon by both parties. However, the
proportion is flexible, depending on the agreement of both parties regarding the
percentage or share they will receive from future profits (Muhammad & Ximei, 2020).

8. Asset Links in the Real Economy
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Figure 1. Framework

Framework

Research Method

This research adopts the method coined by Hardiyanto (Hardiyanto, 2020), employing a library
research study focusing on data collection, analysis, presentation, and summary. The data
collected are derived from national and international journals under the same theme from 2014-
2022. The methodology of this literature review emphasizes a series of systematic steps.
Firstly, this research aims to reorganize the understanding of the discussed topic. The criteria
for selecting information sources include choosing peer-reviewed articles and empirical studies
to ensure data reliability. Literature search is conducted through academic databases and online
libraries using relevant keywords. Inclusion and exclusion of sources are based on the
publication year, research methods, and topic relevance. Literature sources are grouped based
on themes and analyzed to obtain relevant information.

Topic Information

Figure 2. Steps to obtain the source

Results and Discussion

In society, transactions and activities related to finance are classified as susceptible transactions
because they relate to assets owned by a person. These activities are carried out formally
through financial and informal institutions that occur in the community without going through
intermediary institutions. Given the increasing needs of life, while people's income has not
increased significantly, they are looking for alternatives to meet these needs. Taking on debt
and participating in social gatherings is an alternative to meeting needs. This study discusses
the Islamic perspective on arisan and debt and solutions when problems occur.

Arisan in Islamic Perspective
Arisan (Sah & Fauziah, Muamalah Figh Analysis of Exchanging Arisan Lottery Numbers,
2021) is an activity carried out by several people by handing over a certain amount of assets in
the form of accounts payable, which is carried out periodically. Over time, this arisan is not
only in the form of money owed but also in the form of goods. The opinion of the majority of
scholars states that the law of arisan is permissible or permissible (mubah) (Sah & Fauziah,
Muamalah Figh Analysis of the Exchange of Arisan Lottery Numbers, 2021)
Prohibited arisan activities (Putri & Suryaningsih, 2018):

1. The Bai'atain fi bai'dah contract is a sale and purchase in one transaction.

This is based on the Hadith
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Aa b CiBAE OF e alle 3 adle i Lo AN G

Meaning: "That the Prophet Shallallahu Alaihi wa Sallam forbade making two
transactions in one transaction™ (at-Tirmidhi and Ibn Hibban)

Buying and selling arisan between members and taking riba

Legal basis:

l:ﬂgwudl;ﬂl%ndw1wa;_ll P__-’.EJLAS }fll:_y_ps_m“;,r]y_)ll k__-,_,lSL:.k_H.JT
'malawlaz_,_,wu:a_,nm._xu:ﬁt_ﬁ_,ﬁ t_,_}1_,(:__ujt4,.t Jais 1550 Jh. A5l wl)

b T u.JJ 5:. sjsF.nJuJ‘u_sz._.cﬂ._le_gnj_Lc.Qé_,mlaha_)AJu_ai:u

Meaning: "Those who eat (take) riba cannot stand but are like the standing of a person
who has been possessed by a devil because of (pressure) madness. Their situation is
like that, is because they say (opinion), actually buying and selling is the same as riba.
Those who have received a ban from their Lord, then stop (from taking riba), then for
him what he has taken before (before the prohibition comes); and his affairs (submitted)
to Allah. People who return (take riba), then that person is the inhabitants of hell; they
live therein." (QS. Al-Bagarah Verse 275)

Arguments of Ulama forbidding Arisan (Rozikin, 2018)

1.

Depositing money in arisan means qord that requires gord to other parties, and this
includes qordh jarro naf'an, Qord in the system draws manfa‘ah, each party participating
in the arisan system issues debt while receiving debt from other parties, and that is an
advantage.

In arisan mugridh earn profits, so it is included in the hadith of the Prophet SAW
regarding the prohibition of bai‘'wa salaf.

Arisan can cause adwah (anger), Baghdhoo (anger), disputes, and tyranny because
members deliberately delay payments and commit ihtiyali or fraud.

Arisan has elements of Qu'ah (voting) and rights transfer. The right transfer is not syar'i
because it does not go through halal or lawful methods such as inheritance, buying and
selling, sadaqgah, gifts, wages, loans, ghanima, or subsidies. Therefore it can be stated
that arisan contains elements of gambling.

Ulama's argument allows arisan (Rozikin, 2018)

1.

The profit the lender gets in arisan system does not reduce the assets lent. In addition,
the lender gets the same benefits as the borrower. Therefore, this system has benefits
for both parties.

Neither party causes damage, and the borrower does not receive additional benefits
detrimental to the lender.

Muamalah gathering based on texts igrodhi (borrowing), which contains irfaq (helping)
elements in mugtaridh. Mugtaridh at arisan owes funds that must be used within a
certain period of time and then returns them without adding or subtracting, so this is
the essence of qordh (agreement demanding)

The law of the origin of the contract is halal. Therefore, all contracts not recorded in
the legal prohibition text are permissible, assuming that the social gathering does not
contain the word mubah qordh. Therefore the arisan agreement is considered acceptable
based on the original legal principle.

This muamalah contains elements of ta'awun 'alal Birri watagwa. Therefore, many
arisan groups prioritize those who need it the most and need it the least.

The benefits that the muqridh gets from the arisan do not reduce the mugtaridh's wealth.
On the other hand, a muqtaridh also receives the same or close to the benefits of a
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mugqtaridh. So that the advantage for the mugqtaridh is that there is no harm and there
are no additions or subtractions that are detrimental to the muqtaridh.

Arisan activities are usually classified as mu'amalat activities whose laws are never
explicitly stated in the Al-Quran or Hadith (Dedi, 2021). As a social activity, arisan serves as
a means of visiting each other, getting to know each other, and giving each other other than
that, it is also a means of establishing harmony (Tiflen, 2021). There are two main activities at
arisan, namely raising money and drawing the winner. At the same time, the Hadith mentions
(Kholifah & Awali, 2021): "From Aisiyah RA, she said: Rasulullah SAW, if he wanted to
travel, then he raffled among his wives. Whoever comes out of his share (name), then he will
come out with him ". (Narrated by Bukhari)

Debt and Moral Hazard

Islamic religious doctrine allows debt because debt is part of helping people (hablun minan
naas). This is stated in several letters and verses in the following Al-Quran (Cahyadi, 2014):
Al-Maidah (2; 12; 18), At-Taghanun (17), Al-Bagarah (245), Al-Hadid (1; 18), Al Muzammil
(20). The etiquette of people in debt is explained as follows (Ali & Malihah, 2020):

1. The debtor has excellent and right intentions since he started to owe

2. A Muslim should avoid debt except for emergencies. Not even for unnecessary things,
primarily to fulfill his desires, to have fun, to get luxuries even when he doesn't need
them and his condition can't afford them.

3. A Muslim who is in debt because of an urgent need accompanied by the intention and
decision to pay off his debt, Allah will help him to pay off his debt. However on the
contrary, if it is not accompanied by the intention and decision to pay it, then Allah
will not help pay the debt. "From Abu Hurairah, from the Prophet Muhammad SAW
said: Whoever takes someone's property (indebted) who intends to pay it, Allah will
carry out the payment. And whoever takes it (indebted) with the intention of evading it
(does not want to pay on purpose) then Allah will curse that person. " (Narrated by
Bukhari)

4. Muslim debtors pay attention to their promises honestly and kindly to notify the lender
when payment of the debt is due, and the lender will collect it. If the debtor is not
cooperative and does not fulfil his promise, he even lies. “And keep the promise
because the promise must be held accountable” (QS. Al-lIsra: 4)

5. A Muslim who is in debt must also try to pay off debts on time and not delay payments.
"Indeed, Allah commands you to convey messages to those who are entitled to receive
them, and when you determine laws among people, you should determine them fairly.
Indeed, Allah is the best who teaches you. Truly Allah is All-hearing, All-seeing. "(QS.
An-Nisa: 58). "Delaying the payment of debts from people who can afford it is
tyranny." (Narrated by Bukhari)

6. A Muslim who is in debt must also try to notify the debtor if he cannot pay it.

7. Looking for a way out to pay off debt is a debtor's obligation. Debt is a trust that must
be repaid.

The Prophet's view of debt (Cahyadi, 2014)

1. Be firm in dealing with debts "From Abu Hurairah, from the Prophet Muhammad SAW
said: Whoever takes someone's property (indebted) intending to pay it, Allah will carry
out the payment. And whoever takes it (indebted) with the intention of denying it (does
not want to pay on purpose) then Allah will curse that person. " (Narrated by Bukhari)

2. Warn his people to settle debts before going to war. "Forgive sins for those who die
martyrs, unless he still has a debt.” (HR. Muslim)

3. Debt to help ease the misery. "Whoever releases the misery of his brother, Allah will
release the various tribulations that are faced.” (Narrated by Muslim)
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The concept of debt in Islam has been regulated similarly (Ali & Malihah, 2020). The
proposition on the concept of debt in the Al Qur’an, which regulates loan cases (Al-Qardh), is
contained in QS. Albagarah: 245, QS Al-Maidah: 12, QS Al-Hadid 11 and 18, QS. Al-
Taghabun: 17 and QS. Al-Mujammil: 20 contains Allah's promise to multiply many for suitable
loans and gifts and spend his wealth in the way of Allah. "It is not a Muslim to give debt to
another Muslim as much as two unless he is like giving alms once with him." (Narrated by
Ibnu Majah). "Whoever removes from a Muslim a difficulty among the many difficulties of
this world, Allah will remove from him one difficulty among the many difficulties on the Day
of Judgment. Whoever makes it easy for people who are in trouble, Allah SWT will make it
easy for him in this world and the hereafter. Allah will help a man as long as he helps his
brother." (Narrated by Muslim)

Moral Hazard
Moral hazard arises from the insurance industry because a person or financial institution is not
entirely consistent and responsible for their actions. So they tend to act less carefully to free
other parties from the consequences of their actions (Lestari & Astuti, 2019). The factors for
the occurrence of moral hazard are as follows (Lestari & Astuti, 2019):
1. From the customer side
There are customers who are dishonest, uncaring and unknowledgeable
2. From the perspective of financial institutions
There is a monitoring system that is not optimal, information asymmetry, and the
contents of the contract that lack information.
Debt behavior can trigger the emergence of moral hazard if it is not adequately
understood. Individuals deciding to take on debt should refer to the arguments described above.

Conclusion

In Islamic belief, debt is a serious matter because it will be brought to death. Before deciding
to take on debt, it is wise for individuals to be aware of the urgency of the debt to be taken.
Therefore, the manners in debt must be an individual reference. Moral hazard can occur in both
formal and informal financial transactions. Arisan should be conducted with full awareness to
commit. Arisan activities should also avoid restrictions, especially referring to the Al-Quran
and Hadith.
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